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Foreword
Muhammad Igbal: Poet, Philosopher and Visionary

I do not remember when I came to know about Igbal but Igbal’s poetry
and songs impressed me from my childhood. Igbal wrote in Farsi and
Urdu, and | was not familiar with any of these two languages in my
childhood. However, | became familiar with Igbal’s ideas through my
family environment and the educational curriculum — a curriculum that
taught me why our parents and grandparents fought for Pakistan. | started
going to school in the mid-1950s, and as | was growing up, | noticed
certain tension about Igbal’s poetry and other ideas, as if he was
somewhat communal in his approach. This question used to bother me a
lot during my teen years. Was Igbal communal? A communalist in the
context of the Indian sub-continent would mean dividing the Indian
community as opposed to united India. Therefore, in my teens, | grew up
with this complex, whether or not Igbal was communal.

In my late teens, | noticed a huge controversy about the status of Bengali and
Urdu languages, although English remained the dominant language at official
and higher educational levels. During this controversy, Igbal’s ideas took
backstage from public discourse. | discovered Igbal only when | moved to
university for my higher education. While studying history, | discovered how
divisive the idea of nationalism was! The idea of nationalism emerged in
nineteenth-century Europe in response to totalitarian monarchs who, with the
support of their churches, imposed heavy-handed rules over their population.
Igbal witnessed the growth of totalitarian nationalism when he was receiving
his university education. He sang, “Muslim hai ham, watan hai sara jahan
hamara”, meaning “I am a Muslim, and the whole world is my homeland.”
This was a very interesting idea.

This was an interesting idea because Muslims all over the world at the
time of Igbal were engaged in their struggle for freedom against European
imperialism. In India too, Muslims were fighting against British colonial
rule. Many Muslim leaders were arguing, “Love for one’s homeland is
part of one’s faith.” At a later stage of his life, in response to Indian
nationalism, Igbal came up with the idea of separate Muslim states for
Muslims in India. Are not these ideas contradictory? Where does one
place one’s loyalty? How does one reconcile ideas of the whole world
being one’s homeland, India as one’s homeland and a separate state
within India as one’s homeland? To complicate the issue, Pakistanis
believe that Igbal was the founder of their nation, and the Indian armed

q

forces use one of Igbal’s songs praising India as the motherland. Many
hold the view that his perception of him being a Muslim and the whole
world as his homeland makes him a pan-Islamist. So, how does one
comprehend Igbal?

Igbal becomes crystal clear when one views Igbal as a human. This
human being is weak in terms of his limited power but emotionally
powerful to understand human sufferings and yet his failure to develop
the ability to care for others. He communicates with God as the creator of
the universe and complains about his weaknesses and inability for not
being able to perform to his own satisfaction. He draws his inspiration
from Prophet Muhammad (peace be upon him) and justifies to God why
he admires and loves the prophet more than God Himself. He says, “O
God, You are the most powerful and Knower of everything but
Muhammad, a human-like me but so noble in his character. So let me
love him more than you.”

Igbal studied Western philosophy and comprehended Western dilemmas
as expressed by the German philosopher Nietzsche. With all his
appreciation of Western achievements in science and technology, Igbal
strongly believed that the Qur’anic guidance was the solution to the
Western dilemma. Overreacting against religions, the West went into
bankruptcy. As a student of comparative civilization, 1 admire Igbal’s
recommendation for a civilizational crisis today. The Qur’an has the
potential to guide all human beings at all times to encounter the
challenges of modern times and create the purpose of life in every mind
to the satisfaction of their soul. In the context of his time, Igbal believed
that a Muslim-majority nation would be able to enhance that process by
formulating its law and constitution and ensure a state of affairs that
would provide the ground not only for its own population but would serve
as a model for the rest of the world.

As a student of history, | feel that it is our responsibility to examine why
Pakistan has failed to fulfill Igbal’s vision. What went wrong? The two
states, Bangladesh and Pakistan that came into existence based on Igbal’s
vision are grounds for conducting that research. It is in this context that |
appreciate Abdul Kader Zilani’s effort to introduce Igbal to the Bengali-
speaking audience.

Abdullah al-Ahsan

Former professor of Political Science and International Relations at
Istanbul Sehir University and Department of History and Civilization at
the International Islamic University Malaysia.



X I

BRI A4 7 I e arffaer o3 @BRe (T SFA
Tfer, A, N ¢ 2fRFeR FRIEHTS T+ AFced | [F8 78 T
TR P AL F 20T GO (FIAT TGN GETeqml] P |
PRI AR & TIPS 9ol IR OLHE Flereord e, &
Fem e WAPe SR VT FUG (AFE SHY T | ARCHR
gy (The Development of Metaphysics in Persia) g€ 23
PG DGO WIRIT PCACRT | G397 The Reconstruction of Religious
Thought in Islam (T @i fem =7fom) IForetTes FI
Ffel ¢ HRIRT P Itz | TFRT PAF FOR My I
afszy ¢ et *IfE (farem o2 cof Tifon TR Affy Rewae
P oo™ EIAICTR AP | FFACR IRIeeR 8 ourdEm el
I (TR AR ETRITT YA (R0 T e Sogifre 2R | 9=
Ifergm wrRd @ YA TUN Tomes, SreEfedl, ST,
S @ SCFGT AT S S (o FACo | TS GG
o3 e 90T W =09, 68 GFT AR AL 21T FAET (FAET
239 YAt forns I1fe 8 e G afsfre T ArwR F1y 541
FeaCR | Fof TS (oatee™ @t four ey oot @ e
Sfil A0 (ouf e Gey @G e e tefiree IRy
I | OIE fof 9T srerelfgs S wrHfae Soica I &Ik
3 BRI ST I T FCI |

B GO P BER T FACAfTs Fe T (AR |
fof S@PT @ e P EIfSte (oeet S5 S Sfelcates | W C
Smith (38>Y—2000) ©F Modern Islam in India &g IEH :
‘Muhammad Igbal summoned the sleeping Muslims to awake.’
ZHIET O ¢ PfoT ST SPIRRAG I99 Tl WACTNCAT PRI F0A
TOTS I | P FACE A(BF TS S (BT CSITE , T IR
™ PR 2foeeT-afe | 23T e el e et it

)

ArqafedT ¢ ST (6287 | TR foar ¢ Gam fea F@rs
(T ANE ST YAreg | SRR WPRIE AT AFCR b =7 77
@ TP (Sbub—>58¢) Secrets of the Self T TAfews YAt
SRV R | SR G5 TS GCE S (SRR &y Seifrd
A 2ifed 2 | 23S W (@ [Pt w@<y ey :

‘Igbal has come amongst us as a Messiah and has stirred the dead with
life.’

B OO PAeTN ANECE N ARG, ey, Wl ¢ T[T
el ATFRIER O (A | TIT AR (TORA O™ € IO
I Twrsll, SR ¢ TR Fa0e GRS | fowrfe die
TGS Vel I (T | 58 9T el Freid A & F0 (7 s fofe
@R TR | TRt €S AT e S S-SRI W 99
TAPTG! el #M® 03 SGRYPT ¢ Srqefevr T | 58 @B
ST SO FCS TFY T | TFAET WA AR (AP NAPTS
vEg T© (@, T8l O ©© S5 | SERe TFY (T WGl S B T
= 4 (TP | T SR Ao (oAb B T IR I
v NwPTEl e ofery Sfow FAe Al | RN WET ¢
e SRfSer, TeR AreMPH-SrgeedR Swew ol |
worfs AT 1 SR afoffig |

BEE Aoy T, ITFACTE AR R Ered wimH i MEmem
JCR T, TFACR YAreg Sy el ¢ TAEma Jicrs ARkl
TS AT | TIAET AN TP (FePIa garog e e =37 |
T femmee ¢ fifdts ireg facr Fees @ @ s
FreTgd oY A Todlf T R Ifeela sy ofds oo |
SPRICER 24 g 2T (Al Sdfie wi=e A1 fergd [ | T
ToTe = SIS (AF SHFOF (AM¥BT G0 N |

A @ W YRR I IR, GBI =AY,
Argererfl @R TG QI | TE W A7 IHAET T (0
W | Ffed Agefed) 8 AR “feres T € W |
1o LR (& AR SRR AT 8 (@GYAr 7 Ieerw-

do



TFE vy Ifer Afeyg 8 Srqafevr ea e foer swaf, e
MY @G S TN (Society)- O FAF WWH  TRME
(Community) T®(d IS IR | AT GG THARQE (e
RROTRR 7% @R ACATFETRS (7o Aifod FRAOR Ta AR g
mEeey At [RBMHe T 9o AR | SHRATE, GFPA
G T W STRMI FCo 2AfSBT S FACS #ITF | TOIF (WAl KR
@, 3FAE GIME @A e ThTO 4 @ R JFed 9o
PG TR LS I W o SHRAZAR AT (A STl
TR, TANHWCE (SN [iEa 8o TMIT WEFIT TAT *S
AT IR G TS AT AQfedT SRR (FCa SATHACH
e I, AF JET T G AF J4-[oife-Saeas SWRAIE
FPphe e FMG-TOR W5 (APS fas T& @oaees |

@E e BRI YArered wHP 1T Mre Sy = |
EHIE (1R A @Y AT ToqM CF G5 T eaieee e |
@S P Secrets of the Self T SPRNT AT @ GAM FEA
SR AR TFACR YIoCgd (1R I reT KR | e 9 670
Y, ©I8 TIACH IR (A Yrog W bR «aw@ 39 |
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individual, more and more unique. The Prophet said, Takhallaqu bi-
akhlag Allah, create in yourselves the attributes of God. Thus man
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Allama Igbal, The Secrets of the Self, Translation: Reynold A. Nicholson
Dr. Allama Igbal, The Reconstruction of Religious Thought in Islam

S H Muhammad Ashraf, Igbal as a Thinker by Eminent Scholars
Rajmohon Gandi, Understanding Muslim Mind

S A Vahid, Igbal: His Art and Thought

Mulk Raj Anand, The Golden Breath
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